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The	art	of	Aggadah:	unraveling	the	threads	of	Jewish	tradition	===================================	Aggadah	is	a	term	used	to	describe	non-legalistic	exegesis	in	classical	rabbinic	literature.	It	is	the	realm	of	stories,	legends,	and	teachings	that	delve	into	the	human	experience,	offering	guidance	on	how	to	live	a	virtuous	life.	The
Hebrew	word	Aggadah	is	derived	from	the	root	"to	declare"	or	"to	expound,"	signifying	the	act	of	interpreting	and	sharing	these	tales.	One	of	the	key	features	of	Aggadah	is	its	ability	to	weave	together	folklore,	history,	moral	exhortations,	and	practical	advice.	This	diverse	range	of	topics	demonstrates	the	breadth	of	human	concern	that	Aggadah
addresses,	from	business	ethics	to	medical	practices.	The	texts	in	this	genre	are	not	limited	to	religious	dogma	but	instead	offer	a	rich	tapestry	of	wisdom.	The	etymology	of	the	term	Aggadah	is	debated	among	scholars,	with	some	arguing	that	it	stems	from	a	linguistic	shift	and	others	proposing	a	separate	Aramaic	root.	Regardless	of	its	origins,
Aggadah	has	become	synonymous	with	the	Oral	Torah's	interpretative	traditions.	In	rabbinic	thought,	Aggadah	is	often	seen	as	a	double-edged	sword	–	conveying	both	a	literal	sense	and	an	allegorical	dimension.	When	confronted	with	seemingly	contradictory	ideas,	rabbis	employ	their	"common	sense"	to	discern	whether	an	aggada	should	be
interpreted	literally	or	metaphorically.	This	approach	highlights	the	dynamic	nature	of	interpretation	in	Aggadah.	Throughout	history,	various	texts	have	contributed	to	the	rich	heritage	of	Aggadah,	including	the	Midrash	and	Talmud.	These	works	continue	to	inspire	new	generations	of	scholars	and	seekers	of	wisdom,	offering	a	profound
understanding	of	Jewish	tradition	and	its	enduring	relevance	to	contemporary	life.	Aggadah	stands	as	a	testament	to	the	power	of	storytelling	in	conveying	timeless	truths.	By	embracing	this	ancient	genre,	we	may	discover	fresh	insights	into	our	shared	human	experiences	and	the	values	that	unite	us	across	cultures	and	faiths.Aggadah	comprises	two
main	components:	the	legal	component	discussing	mitzvot	and	halakha;	and	"the	secret"	component,	focusing	on	deeper	teachings.	The	latter	includes	Aggadah	and	Kabbalah.	During	the	Mishnaic	era	(c.	10	–	c.	220	CE),	rabbis	believed	it	was	dangerous	to	record	these	teachings	in	an	explicit	medium.	Instead,	they	were	conveyed	through	a
"concealed	mode"	and	paradoxes,	with	limitations	on	accessibility	due	to	their	value	and	depth.	This	approach	relied	on	consistent	rules	and	principles,	allowing	those	"equipped	with	the	keys"	to	unlock	hidden	meaning,	while	appearing	nonsensical	to	others.	According	to	Samuel	ibn	Naghrillah,	Aggadah	consists	of	comments	in	the	Talmud	that	are
not	commandments,	to	be	derived	only	from	a	reasonable	perspective.	Maimonides	(1138–1204)	outlined	three	approaches	to	interpreting	Aggadah:	accepting	it	as	literally	true	without	allegorical	explanations,	assuming	the	Sages	meant	everything	they	said	literally,	and	recognizing	profound	truths	behind	seemingly	impossible	assertions.
Maimonides	rejected	rationalist	interpretation	that	denies	hidden	rationality	in	Aggadah,	instead	suggesting	that	a	fool's	mind	will	reject	paradoxical	statements.	A	minority	approach	recognizes	the	dual	nature	of	Aggadot,	with	"overt"	and	"hidden"	teachings	operating	on	two	levels.	This	view	is	held	by	many	non-rationalistic	streams	of	Judaism,
including	Isaiah	Horowitz	(c.	1555	–	1630),	who	believes	that	these	stories	contain	profound	meaning.	The	Aggadah	is	recorded	in	the	Midrash	and	Talmud,	with	distinct	compilations	of	aggadic	and	halakhic	material.	Many	commentaries	and	Targumim	interpret	the	Torah	text	in	light	of	Aggadah	statements,	particularly	those	in	the	Midrash.
Throughout	the	Talmud,	aggadic	and	halakhic	material	are	interwoven,	with	legal	material	comprising	around	90%.The	Talmudic	Aggadah:	A	Compilations	of	Deeper	Teachings	===================================	The	Talmudic	Aggadah	is	regarded	as	a	distinct	entity	from	the	aggadic	content	that	focuses	largely	on	character
development,	which	is	not	considered	part	of	the	aggadic	material.	The	aggadic	material	in	the	Babylonian	Talmud	is	presented	separately	in	Ein	Yaakov,	a	compilation	of	the	Aggadah	together	with	commentaries.	Some	well-known	works	interpreting	the	Aggadot	in	the	Talmud	include	Chiddushei	Aggados	by	Samuel	Edels	and	Judah	Loew,	as	well	as
Yehoyada	and	MeKabtziel	by	Yosef	Hayyim.	The	Aggadah	has	been	preserved	in	a	series	of	different	works	that	have	undergone	previous	collections	and	revisions.	The	original	forms	of	these	works	existed	long	before	they	were	reduced	to	writing.	The	first	traces	of	the	midrashic	exegesis	can	be	found	in	the	Bible	itself,	while	during	the	time	of	the
Soferim,	the	development	of	Midrash	Aggadah	received	a	great	impetus.	Abtalion	and	Shemaiah	are	credited	with	introducing	the	new	method	of	derush,	which	evoked	opposition	among	the	Pharisees.	Much	Aggadah	is	found	in	various	texts	such	as	the	Apocrypha,	Pseudepigrapha,	Josephus'	works,	and	Philo's	literature,	but	it	reached	its	highest
development	during	the	Mishnaic-Talmudic	period	between	100	and	550	CE.	The	Aggadah	of	the	Amoraim	is	a	continuation	of	that	of	the	Tannaim.	The	final	edition	of	the	Mishnah	is	less	significant	for	the	Aggadah,	which	shares	similar	characteristics	in	form	and	content	with	both	periods.	A	fundamental	difference	exists	between	the	midrashim	used
as	running	commentaries	on	Scripture	text	and	the	homiletic	midrashims.	The	process	of	compiling	and	revising	the	immense	array	of	haggadot	involved	arranging	exegetical	interpretations	of	Biblical	texts	in	textual	sequence.	The	midrashim	often	show	the	character	of	the	sources	from	which	they	were	taken,	resulting	in	a	compilation	that
resembles	running	haggadic	commentaries	to	single	books	of	the	Bible.	Ein	Yaakov	is	a	notable	compilation	of	aggadic	material	in	the	Babylonian	Talmud,	compiled	by	Jacob	ibn	Habib	and	his	son	Levi	ibn	Habib,	and	first	published	in	Saloniki.The	Book	of	Legends	was	first	published	in	1908-1911	in	Odessa,	Russia,	then	reprinted	numerous	times	in
Israel.	In	1992	it	was	translated	into	English	as	The	Book	of	Legends	by	William	G.	Braude.	Legends	of	the	Jews,	by	Rabbi	Louis	Ginzberg,	is	an	original	synthesis	of	a	vast	amount	of	aggadah	from	the	Mishnah,	the	two	Talmuds	and	Midrash.	He	did	not	create	an	anthology	which	showed	these	aggadot	distinctly.	Rather,	he	paraphrased	them	and
rewrote	them	into	one	continuous	narrative	that	covered	five	volumes,	followed	by	two	volumes	of	footnotes	that	give	specific	sources.	Mimekor	Yisrael,	by	Micha	Josef	Berdyczewski,	was	interested	in	compiling	the	folklore	and	legends	of	the	Jewish	people,	from	the	earliest	times	up	until	the	dawn	of	the	modern	era.	His	collection	included	a	large
array	of	aggadot,	although	they	were	limited	to	those	he	considered	within	the	domain	of	folklore.	The	collected	works	of	Dov	Noy	established	the	Israel	Folktale	Archives	and	Ethnological	Museum	at	the	University	of	Haifa,	an	archive	containing	over	23,000	folktales	collected	from	all	the	various	ethnic	communities	who	live	in	Israel.
===================================	Zvi	Lampel's	Discourse	on	the	Haggadot,	published	in	1998,	explores	the	Jewish	tradition	of	Aggadah	through	various	literary	works.	One	such	work	is	"The	Juggler	and	the	King"	by	Moshe	Chaim	Luzzatto,	which	offers	insight	into	the	infinite	chain	connecting	Torah,	Masorah,	and	human
understanding.	Nathan	Lopes	Cardozo's	book,	"The	Infinite	Chain:	Torah,	Masorah,	and	Man",	published	in	1989,	delves	into	the	connections	between	these	concepts.	Aharon	Feldman's	work,	"The	Juggler	and	the	King",	provides	a	comprehensive	analysis	of	Aggadah.	Adin	Steinsaltz's	"The	Talmud:	A	Reference	Guide"	offers	a	reference	guide	to	the
Talmud,	while	Micha	Joseph	bin	Gorion's	"Modern	Mimekor	Yisrael"	presents	classical	Jewish	folktales.	Peninnah	Schram	and	Cherie	Karo	Schwartz	discuss	Aggadic	midrashim,	including	"Halakha/Aggadata/Midrash".	The	Jewish	Encyclopedia,	edited	by	Isidore	Singer	and	J.	Theodor,	provides	an	overview	of	the	term	"Haggada",	while	Encyclopædia
Britannica	defines	it	as	a	Jewish	tradition.	Rabbi	Aryeh	Carmell's	book,	"Freedom	to	Interpret",	and	Rabbi	Gil	Student's	work,	"Understanding	Aggadah",	explore	the	importance	of	interpreting	Aggadic	texts.	Samuel	Rapaport's	"The	Midrash:	Introduction"	provides	an	introduction	to	Midrash	Aggadah,	which	is	linked	to	the	Hebrew	text	"Pirkei	De-
Rabbi	Eliezer".	A	unique	manuscript	of	Midrash	Aggadah	was	discovered	by	Solomon	Buber	in	Aleppo,	Syria.	The	manuscript	dates	back	to	around	1020-1220	CE	and	contains	insights	into	ancient	traditions	associated	with	biblical	patriarch	Joseph's	trial.	Further	research,	such	as	Meir	Bar-Ilan's	work	on	"Sūrat	Yūsuf	(XII)"	and	its	possible	Jewish
sources,	highlights	the	importance	of	understanding	these	Aggadic	texts.Midrash	Aggadah	is	an	exegetical	midrash	on	the	Pentateuch	found	in	a	unique	manuscript	by	Solomon	Buber	in	Aleppo,	Syria.	The	original	manuscript	was	dated	to	around	1020–1220	CE	and	contained	several	missing	parts.	It	is	associated	with	Rabbi	Moses	ha-Darshan,	who
lived	in	Provence,	France.	The	term	"Midrash	Aggadah"	can	be	confusing	as	it	is	also	used	to	describe	a	type	of	Jewish	Aggadah	found	in	Midrash	writings.	These	writings	are	known	as	Aggadic	midrashim	and	contain	old	biblical	traditions,	some	of	which	are	not	available	elsewhere.	The	compiler	of	this	midrash	had	access	to	unique	traditions	that	are
unknown	elsewhere.	Midrash	Aggadah	uses	Pirkei	De-Rabbi	Eliezer	as	one	of	its	sources	and	even	names	the	book	in	such	a	way.	It	preserves	unusual	details	from	biblical	patriarch	Joseph's	trial,	which	are	also	evident	in	Sefer	Ha-Yashar,	Midrash	Abkir,	and	the	Quran.	The	manuscript	was	first	published	by	Buber	in	1894	and	is	now	widely	available
online.	The	licensor	of	this	text	allows	for	its	use	under	certain	conditions,	including	sharing,	adapting,	remixing,	transforming,	and	building	upon	the	material	for	any	purpose,	even	commercially.	However,	proper	attribution	must	be	given,	and	changes	must	be	disclosed.The	Midrash	Aggadah:	A	Collection	of	Rabbinic	Texts	and	Legends	Smaller
midrashim	-	jewishvirtuallibrary.org	The	Midrash	Aggadah,	ed.	Buber:	Agadischer	Commentar	zum	Pentateuch	nach	einer	Handschrift	aus	Aleppo,	ed.	S.	Buber	(Vienna,	1894)	Martha	Himmelfarb,	Between	Temple	and	Torah	(Tübingen:	Mohr	Siebeck,	2013),	329–49,	351–58.	Mack,	Hananel.	2010.	The	Mystery	of	Rabbi	Moshe	Hadarshan.	Jerusalem:
Bialik	Institute.	[Hebrew]	The	Midrash	Aggadah	-	sefaria.org	This	collection	of	rabbinic	texts	and	legends,	known	as	the	Midrash	Aggadah,	provides	insight	into	the	non-legalistic	exegesis	that	appears	in	classical	Jewish	literature.	The	text	features	various	stories,	anecdotes,	and	moral	teachings	on	a	range	of	topics,	from	business	to	medicine.	Ruth's
Story	and	its	Significance	In	Brief	Ruth	is	related	to	many	of	the	other	women	featured	prominently	in	the	Bible,	including	her	sister	Orpah	and	her	mother-in-law	Naomi.	Ruth	converts	just	before	her	second	marriage,	to	Boaz,	and	is	guided	through	her	conversion	by	Naomi.	Although	Naomi	is	portrayed	as	suspicious	of	Ruth	and	her	choice	to
convert,	the	Rabbis	clarify	that	Ruth	converted	based	on	her	belief.	The	midrash	views	Ruth	very	positively,	describing	her	as	beautiful,	modest,	and	virtuous.	The	Rabbis	also	link	Ruth	with	other	revered	women	such	as	Sarah	and	Rebekah,	furthering	her	portrayal	as	an	exemplary	biblical	woman.	Non-legalistic	Exegesis	in	Classical	Rabbinic
Literature	Aggadah	(Hebrew:	 הדָָּגאַ ,	romanized:	Aggāḏā)	is	the	non-legalistic	exegesis	which	appears	in	the	classical	rabbinic	literature	of	Judaism.	This	type	of	text	incorporates	folklore,	historical	anecdotes,	moral	exhortations,	and	practical	advice	in	various	spheres.	The	Hebrew	word	haggadah	( הדָָּגהַ )	is	derived	from	the	Hebrew	root	נגד,	meaning
"declare,	make	known,	expound",	also	known	from	the	common	Hebrew	verb	להגיד.aggadah	aggadta	haphalah	aphalah	aggadah	aggadta	aggadah	aggadta	===================================	aggadah	aggadta	haphalah	aphalah	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah
aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta
aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah
aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta
aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah
aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta
aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah
aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta
aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah	aggadta	aggadah
aggadta	aggadah	aggadta	aggadtaThe	Aggadot	are	a	treasure	troth	of	profound	truths,	waiting	to	be	unlocked	by	the	discerning	reader.	These	teachings	operate	on	two	levels:	"overt"	and	"hidden",	where	impossible	assertions	serve	as	parables,	revealing	deeper	meanings	that	lie	beneath	the	surface.	The	Rabbis	have	long	held	that	careful	analysis	is
key,	delving	into	various	branches	of	knowledge	to	grasp	the	concepts.	Maimonides'	approach,	widely	accepted	by	non-rationalistic	streams,	emphasizes	the	importance	of	immersing	oneself	in	knowledge	to	understand	the	aggadot.	Isaiah	Horowitz	notes	that	these	"mind-boggling	stories"	hold	profound	meaning,	and	it	is	the	reader	who	must	bring
understanding	to	the	text.	The	Maharal's	approach	also	sheds	light	on	this	aspect.	The	Aggadah	has	been	recorded	in	various	works,	including	the	Midrash	and	Talmud.	In	the	Midrash,	aggadic	and	halakhic	material	are	compiled	into	distinct	collections:	the	Aggadic	Midrashim	and	Halakhic	Midrashim.	The	former	derive	sermonic	implications	from
biblical	text,	while	the	latter	derive	laws.	Throughout	the	Talmud,	these	materials	are	interwoven,	with	legal	material	comprising	around	90%.	Notable	works	interpreting	the	Aggadot	in	the	Talmud	include	Chiddushei	Aggados	by	Samuel	Edels	and	Judah	Loew's	works.	The	Vilna	Gaon's	Beur	Aggados	and	Perush	al	Kamma	Aggadot	also	offer	valuable
insights.	The	Aggadah	has	undergone	significant	revisions,	with	its	original	forms	existing	long	before	they	were	written	down.	Traces	of	midrashic	exegesis	can	be	found	in	the	Bible	itself,	while	the	development	of	Midrash	Aggadah	received	a	major	boost	during	the	time	of	the	Soferim.	Scholars	such	as	Abtalion	and	Shemaiah	laid	the	groundwork
for	public	services	that	would	cultivate	Bible	exegesis.	Much	Aggadah	is	found	in	the	Apocrypha	and	Pseudepigrapha,	but	it	reached	its	highest	development	during	the	Mishnaic-Talmudic	period.Aggadah	of	Amoraim	and	its	Evolution	The	Aggadah	of	Amoraim,	which	dates	back	to	around	550	CE,	is	the	continuation	of	the	Tannaim's	work.	The	two
periods	show	similar	characteristics	in	form	and	content.	However,	a	fundamental	difference	exists	between	midrashim	serving	as	running	commentaries	on	Scripture	texts	and	homiletic	midrashim,	which	provide	interpretation	and	teaching.	The	scholars	who	edited,	revised,	and	collected	individual	midrashim	followed	the	method	used	for	halakhot
and	halakhic	discussions.	They	arranged	exegetical	interpretations	of	Biblical	text	in	textual	sequence,	often	based	on	school	teachings	or	occasional	interpretations	from	public	discourses	connected	to	Scripture.	The	resulting	midrashims	display	the	character	of	their	sources,	as	compilation	was	a	common	task.	Some	midrashims	evolved	into	running
haggadic	commentaries	for	individual	Bible	books,	such	as	Bereshit	Rabbah	and	Eikah	Rabbati.	Ein	Yaakov	is	a	notable	compilation	of	aggadic	material	in	the	Babylonian	Talmud	with	commentary,	compiled	by	Jacob	ibn	Habib	and	his	son	Levi	ibn	Habib.	It	was	first	published	in	Saloniki	(Greece)	in	1515	and	aimed	to	be	studied	seriously	alongside	the
Talmud.	Popularized	anthologies	emerged	later,	often	incorporating	"aggadot"	from	outside	classical	Rabbinic	literature.	Examples	include	Sefer	Ha-Aggadah,	a	classic	compilation	of	aggadah	from	the	Mishnah	and	other	sources,	edited	by	Hayim	Nahman	Bialik	and	Yehoshua	Hana	Rawnitzki.	Sefer	Ha-Aggadah	presents	an	overview	of	aggadah,
selecting	later	versions	and	presenting	them	in	sequence.	The	original	edition	translated	Aramaic	aggadot	into	modern	Hebrew,	and	it	was	first	published	in	Odessa,	Russia,	before	being	reprinted	numerous	times	in	Israel.	Other	notable	works	include	Legends	of	the	Jews	by	Rabbi	Louis	Ginzberg,	which	synthesized	a	vast	amount	of	aggadah	from
various	sources,	and	Mimekor	Yisrael	by	Micha	Josef	Berdyczewski,	which	collected	folklore	and	legends	of	the	Jewish	people.	===================================	The	literature	of	Pardes,	a	term	used	to	describe	Jewish	exegesis,	provides	valuable	insights	into	the	reading	practices	and	understandings	of	rabbinic	Judaism	in	late
antiquity.	As	per	Picus	(2017),	this	period	witnessed	significant	developments	in	rabbinic	scholarship,	which	had	a	profound	impact	on	the	interpretation	and	transmission	of	Jewish	texts.	According	to	Lifshitz	(2007),	Aggadah,	a	genre	of	Jewish	literature	that	explores	moral	and	philosophical	themes,	often	served	as	a	counterpoint	to	Haggadah,
another	genre	that	focused	on	historical	narratives.	While	Haggadah	aimed	to	explain	the	events	leading	up	to	the	Exodus,	Aggadah	drew	upon	these	stories	to	convey	deeper	meanings	and	interpretations.	Rabbi	Nathan	Cardozo's	work,	"The	Infinite	Chain:	Torah,	Masorah,	and	Man",	highlights	the	significance	of	Aggadah	in	understanding	Jewish
tradition.	In	this	context,	Daniel	7:10	is	relevant	as	it	describes	the	concept	of	a	divine	presence	that	underlies	all	of	existence.	Rabbi	Moshe	Weissman's	introduction	to	his	commentary	on	the	Midrash	emphasizes	the	importance	of	exploring	these	texts,	which	often	contain	hidden	meanings	and	interpretations.	The	discussion	led	by	Dr.	Avraham
Elkayam	highlights	the	significance	of	Pesachim	70b	in	understanding	Aggadah.	The	text	refers	to	a	"preacher"	who	delivers	sermons,	underscoring	the	importance	of	oratory	skills	in	Jewish	scholarship.	Mekhilta	Beshallaḥ	3:36	provides	additional	insights	into	the	transmission	and	interpretation	of	Jewish	texts,	while	Josephus'	writings	offer	further
evidence	of	the	significance	of	Aggadah	in	the	Jewish	tradition.	Schram's	work	on	Peninnah	Schram	highlights	her	contributions	to	the	preservation	and	perpetuation	of	Jewish	oral	traditions.	Her	research	emphasizes	the	importance	of	understanding	these	traditions	within	their	historical	context.	The	bibliography	provided	lists	various	works	by
scholars	such	as	Maimonides,	Luzzatto,	Cardozo,	Feldman,	Steinsaltz,	bin	Gorion,	and	Schram,	offering	a	comprehensive	overview	of	the	literary	and	scholarly	landscape	surrounding	Aggadah.


