


Brief explanation of terms 
used in Hilchos Mikvaos

1. Maayan, literal: a Spring, referring to a natural spring, or spring 
water, which has different Halachic status that rainwater in 
regard to a Mikvah

2. Mikvah, a pool of water, generally referring to one that is both 
complete and valid for Tevila, with conditions about how it 
was gathered, the amount of water, and its current state, 
(sometimes referring just to the pool itself)

3. Notfin,  literal: dripping, referring to rainwater, or water that is 
currently dripping and not flowing

4. Zochlin, literal: flowing, sometimes referring to Maayan water, 
which is called by this term, because it’s valid for use even 
when flowing, as opposed to rainwater, and sometimes 
referring to rainwater that is now flowing (even slightly) 
and invalidated due to it

5. Ashboren, referring to water in a stationary (collected) state  

6. She’uvin, literal: drawn, referring to water that was drawn or 
collected in a Keili (vessel), with conditions of how being 
drawn affects the water making it invalid for use 

7. Hashaka,  iteral: kissing, referring to waters touching each other, 
either to combine their amounts to meet the requirements 
of a Mikvah, or touching between Kosher waters valid for 
use, and invalid waters, now making the invalid water 
Kosher as well

8. Hamshacha, literal: dragged, referring to water being run on the ground 
to validate it for use even after it was invalidated in different 
ways

9. Zriya, literal: planting, referring to water that was invalidated and 
is poured into a Kosher Mikvah, making the water valid for 



use

10. Mar’eh, literal: appearance, referring to the appearance of the water 
in a Mikvah, or water being added to a Mikvah

11. Gimmel (3) Luggin, this is the amount of She’uvin water that will invalidate an 
incomplete Mikvah, approximately 1.008 liters

12. Mem (40) Seah, this is the amount necessary for a Mikvah to be valid for use 
as well as to validate invalid water entering or touching it, 
between 332-816(!) liters, measured by 1 amah x 1 amah x 3 
amot

13. Iruv Mikva’os, literal: mixing Mikvah’s, meaning the connection of two 
waters when big enough to consider both waters one 
combined unit, (the size of a Shfoferes Hanod)

14. Shfoferes Hanod, literal: tube of a water-skin, referring a hole the size of two 
fingerbreadths in diameter turned in a circle, (between 38-
50 mm), which a connection of water this size connects two 
Mikva’os to be considered one, and validates water upon 
contact to a Kosher Mikvah

15. Bitul Keili, rendering Keili insusceptible to impurity or She’uvin

16. T’fisas Yedei Adam, human interference in the making of a Mikvah

17. Haveyuso, literal: the making/creation, referring to how water is 
brought to a Mikvah, either with means that are or aren’t 
susceptible to impurity

18. Katafrus, referring to water on a slant (or running on a slope) and 
its validity in regard to serving as a connection or being 
connected from one end to the other
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Continuation to Hilchos Niddah

After the Shulchan Aruch concludes 
Hilchos Niddah, detailing everything 
a Niddah needs to do to become Tahor, 
culminating with Tevilah in a Mikvah, 
the Halachos of Mikvah follow. Earlier, in 

Siman 198 are the Halachos of the actual 
Tevilah, the immersion. In this Siman, 
201, are all the Halachos of making and 
maintaining a Kosher Mikvah.

It is important that every town and city have a Kosher Mikvah to enable those who 
need to become Tahor to do so without the difficulty of travel. It is the responsibility of 
the people living there, even those who do not need the Mikvah to help build one. The 
Chofetz Chaim writes (Sefer Taharas Yisroel) that one is not allowed to live in a city that 
does not have a Mikvah.

Understanding the  Mitzvah

There are different explanations given for why a Mikvah affects purification. After all, 
there’s nothing inherently holy about the water used to make a Mikvah, so why does it 
have such a power to purify a person from impurity? 

The Sefer HaChinuch (Mitzvah 175) writes that the baseline understanding of this 
Mitzvah of purification in a Mikvah is that the physical process of washing the body is a 
hint to the purification of the soul through immersion. 

The Rambam (Hilchos Mikva’os, end of Perek 11) writes: “Just as the whole concept 
of Tumah is a Gezeiras Hakasuv, and not something which the human mind can grasp, 
so too, immersion as a means of ridding oneself from Tumah is a secret of The Divine. 
Defilement is not mud or filth to be removed with water, but is a matter of biblical decree; 
it depends on man's intent [to become purified]. Accordingly, Chazal have declared: If a 
man immersed himself, but without a definite and purposeful intent, it is as though he 
had not immersed himself at all.”

(The Rambam adds, that although it’s a Gezeiras Hakasuv, there is some allusion here 
to the idea of Teshuva, in that just as one who sets his mind on becoming clean becomes 
clean as soon as he has immersed himself, even though nothing new is produced in his 
physical being, so too, one who sets his mind on purifying himself from all the spiritual 
defilements, namely wrongful thoughts and evil traits, becomes clean as soon as he made 
up his mind to abstain from those notions, and brought his soul into the Mei Hadaas, 
waters of reason).
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Regardless of the reasoning given by Sefarim, it’s clear that the purification of immersing 
in a Mikvah is only achieved when done specifically according to the Halachos of a Kosher 
Mikvah, and purification is not at all related to physical and sanitary cleansing.

Mikvah and Tevilah

There’s another point worth mentioning and that is the basis for water purifying the 
person immersing in it. Ordinarily, water would contract the impurity the person is 
carrying.

The Chasam Sofer writes (Shu”t Y.D. 213) that the basis of Taharas Hamikva is from 
the fact that the water is connected to the ground and therefore cannot become Tamei. 
That’s what now gives it the ability to purify others.

Another interesting idea is mentioned in the Rivash in regard to the Shiur of the 
required 40 Se’ah for a Kosher Mikvah. The wording of Chazal is “Mayim shekol gufo oleh 
bahem”, simply translated as the amount necessary for a person to immerse in completely. 
He explains the word oleh to mean that the body must be nullified [as in “Orlah oleh 
bemasayim”]. A person takes up space of around 20 Se’ah, and when entering water in the 
amount of 40 Se’ah, he becomes Bottul to it, as in the Bittul MiDe’oraisa of Chad Bitrei, 
(one in two; double the amount). 

One more noteworthy idea that is basic to these laws is the novel explanation of the 
Kesef Mishna of how Tevilah works. Based on a Rambam, he explains that a person 
becomes Tahor when leaving the Mikvah, as opposed to “while” immersing in its waters. 
It is interesting to note that most Poskim seem to quote this Chiddush without debating 
it, although there are a number of Halachos throughout Mikva’os that seem to imply 
otherwise and need to be explained accordingly. 

Key Principles of Hilchos Mikva’os

In the Sefer Klalei Mikva’os, (by Rabbi 
Tzvi Dov Metzkin, originally published 
anonymously in the year 5670), the author 

breaks down all the laws of  Mikva’os into 
six categories. We will list those categories 
and the sub-topics they include:

 ■ Shiur (amount of water)

This includes the Halachos and concepts:

a. How much water is necessary for a Mikvah and/or Maayan.



10 Mikvah •  

b. When the full shiur of water is necessary.

c. How we calculate this amount.

d. What can be combined to add up to the full amount of water needed. 

[These topics will be discussed in se’ifim 1, (62-65)]

 ■ Biydei Shamayim (Water coming without human interference)

a. The water cannot be brought by hand.

b. The water cannot have been collected in a vessel.

c. How one can reverse the status of water already drawn by hand.

d. How much water brought by hand will cause a Mikvah to become possul.

[These topics will be discussed in Se’ifim 3, 8, 15-24, 34-38, 40-46, 52-60, (67-74)].

 ■ Ashboren ( Standing water)

a. Which waters need to be standing still and which may be running.

b. What is considered Possul because of “running”.

c. How much water needs to be running in order to be Possul.

d. When can running water be used. 

[These topics will be discussed in Se’ifim 2, 5, 10-14, 47, 50-51, 60)

 ■ Karka (in the ground)

a. The water must be in/on the ground.

b. What constitutes “not in the ground”.

c. How a vessel can be connected to the ground to form a Kosher Mikvah. 

[These topics will be discussed in Se’ifim 6-7, 9]

 ■ Mayim (water)

a. How much of the Mikvah needs to be water.

b. What else is considered like water.

c. What are the conditions for something to be considered water. 

[These topics will be discussed in Se’ifim 25-33]

 ■ Havaya BeTahara (created without impurity)

a. Which water is considered created  with impurity.

b. How can one reverse the impure state of such water. 
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[These topics will be discussed in Se’ifim 39-40, 48-49, 66]

Other sub-topics that are discussed 
include, Sfeikos (what to do when in 
doubt) [Se’ifim 67-74], Ne’emanus (who is 

trusted) [Se’if 4], the height of the water in 
a Mikvah [Se’if 66], and the laws of Tevilah 
[Se’ifim 61, 75]

Stringencies in regard to “Purity of The Nation”

The Halchos of Mikvah are essentially the same for all Mikva’os. A men’s Mikvah, a 
women’s Mikvah, and a Keilim Mikvah (for immersing utensils purchased from a non-
Jew) are all the same, and are described in the same Halachos. However there remains 
a difference in practice. 

Many Halachos about a Mikvah are disputed by the Poskim, and here’s where the 
practical differences arise. When determining the status of a Mikvah for usage by men, or 
even for Keilim, there are numerous leniencies that are accepted in practice. However, the 
Poskim write that in regard to building and determining the status of a women’s Mikvah, 
it is preferable to be stringent in every detail of the Halacha. The reason given is because 
this is the basis of “Taharasan shel Yisroel, the purity of the Jewish nation”. This is the 
reason why contemporary Mikva’os are built with many Chumros that are seemingly 
not necessary according to the letter of the law set forth in Shulchan Aruch. In practice, 
we try to satisfy all the Shittos, even some not mentioned by the Shulchan Aruch at all.

It is important to note, that this is of course only as long as one is dealing with a 
Lekatchila situation, such as building a Mikvah, or determining which to use. After a 
woman has already been to the Mikvah, if there is a question about the status of the 
Mikvah, there are many leniencies relied on, and one should always consult a Rav, so as 
not to be unnecessarily stringent.

The responsibility of a Kosher Mikvah

Every Mikvah, aside from being built properly under the Hashgacha of a professional, 
needs to have a Mashgiach who is familiar with the Halachos. Even though a Mikvah was 
built properly  from the onset, with expert Rabbinic supervision, certain details need to 
be checked on periodically to ensure that the Mikvah does not become Possul later on. 

In the past there was an accepted understanding (mentioned in Se’if 4) that whoever 
comes in contact with a Mikvah is to be relied upon, as we can assume only such people 
would dare involve themselves with such matters. However, the Poskim clearly state that 
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in our times we can no longer rely on such assumptions and need to verify that a Mikvah 
is being maintained properly. It is the responsibility of whoever is in charge of a Mikvah, 
to make sure that it’s being maintained, checked, and filled according to the Halacha, as 
there are so many things that can render a once-Kosher Mikvah Possul.

Section 1: Se’ifim 1-5, Overview

a. Halachos of where one may Tovel

b. Differences between a Mikvah and a Maayan

c. Halacha of rivers and oceans

d. The Psul of Mayim She’uvin, water that was drawn

e. Who is trusted about the status of a Mikvah
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Se’if 1

What is Tevilah? 

A Niddah does not become Tahor until she 
immerses herself completely in a Mikvah 
or Maayan. Washing one’s body by hand 
with any kind of or any amount of water, 
or showering with any amount of water, 

does not help at all for a Niddah, (although 
in regard to Tumas Keri it is possible to 
become Tahor in such a manner), and one 
who has relations with her is Chayav Kares 
as any other Niddah.

Chazal learn from the Possuk “Uba Hashemesh V’ta’her,when the sun sets, that’s when 
the person who Toveled becomes Tahor”, that just like the sun sets completely below the 
horizon, so too must one immerse completely in a Mikvah in order to become Tahor.

Where may one Tovel?

Tevilah is kosher in a Mikvah, which is a collected body of rainwater, as well as in a 
Maayan, which is water that came about biyedei Shomayim, meaning that it is a natural 
spring which was not tampered with or brought by hand. The Shach quotes the Maharik, 
that as long as the source of the water is not man-made, even if a person dug a hole to 
reveal the source of the water, such as a well, it is considered a Kosher Maayan. 

While there is an opinion requiring a Niddah to immerse in “Mayim Chaim” (live 
spring water), the accepted opinion is that only a Tumas Zav needs Mayim Chaim, and 
that for a Niddah a Mikvah is as good as a Maayan. (It should be noted that there is a 
practical preference of a Maayan over rainwater in regard to Tevilah, because there are 
problems that can be avoided by using spring water.  However, practically, rainwater is 
as good as a Maayan and is considered Lekatchila for Tevilas Niddah).
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What constitutes a Kosher Mikvah?

In order for a Mikvah to be Kosher there are many conditions. In this Se’if we learn 
about two of these conditions, the first that the water needs to be from rain or a spring, 
and the second that there needs to be a certain amount of water.

The amount of water required is 40 Se’ah. Chazal learn that from the Possuk ורחץ כל 
 ,אך במי נדה יתחטא ,and in another source in the Gemara from a different Possuk ,בשרו במים
water in which a Niddah can immerse, which indicates that the body of water must be 
large enough to encompass a person’s body. Chazal estimated this to be the measurement 
of an Amah by an Amah, by the height of three Amos. They  calculated the amount of 
water held in such an area to be 40 Se’ah. This amount is required even for one who can 
immerse completely in less than that. According to most Rishonim and Poskim, this 
Shiur is Min HaTorah.

The 40 Se’ah that is necessary for Tahara needs to be one body of water, and cannot be 
missing even a drop. We are therefore stringent to have more than necessary because it’s 
hard to have precisely the exact amount.

Although we learn from a Possuk that only a Mikvah needs to have this amount of water, 
whereas a Maayan is Metaher with any amount that can completely cover that which is 
being immersed in it, there is a Machlokes in the Rishonim if that is in regard to Tevilah 
of a person, or only Keilim. Lehalacha we accept the opinion that for a person to become 
Tahor in a Maayan it needs to contain the Shiur of 40 Se’ah, just like a Mikvah, and only 
Keilim can become Tahor in a Maayan that contains less than 40 Se’ah. (It is important 
to note that this is NOT in regard to Keilim purchased from a non-Jew, as such utensils 
also require 40 Se’ah, both in a Mikvah or a Maayan. This law is only taught in regard to 
Hilchos Tumah and Tehara, which are not relevant nowadays, which is why not much 
attention is given to this detail, as mentioned in Shach S”K 42).

In regard to the 40 required Se’ah of a Maayan, the Shach quotes the Beis Yosef, that 
as long as there is any connection between all 40 Se’ah, they do not have to be in one 
place, and that as long as the person can be completely covered by the Maayan at once, 
the water need not all be in one place.

There is a discussion in the Poskim if She’uvin (drawn) water can be added to a small 
amount of Maayan water in order to have 40 Se’ah, as will be discussed in Se’if 15 and 40. 

How do we calculate the amount of water needed?

The Mechaber brings the size of 44, 118 ½2 “fingers” of water, to calculate the amount 
of water necessary. The Shach points out that this is the same amount as the other size 
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quoted in Beis Yosef, 41,4722, it’s just using smaller “fingers” to calculate, and there are 
really no two opinions on the amount of water needed for a Mikvah. 

Contemporary Poskim give different opinions on the amount of water constituting 40 
Se’ah. The smaller amount mentioned (Harav A. C. Noeh) is 331.776 liters, and the larger 
amount mentioned (Chazon Ish) is 816.3 liters. Many Poskim mention that it’s best to 
have at least 1000 liters to make sure there will always be enough water.

A Mikvah that has enough water does not necessarily need to be in the form of the 
Amah by Amah by three Amos, and doesn’t even have to be in square or rectangular 
shape, although the accepted custom is to make it that way. 

How big does the Bor (pool) need to be? 

It is not enough to have a Bor that can hold water in the amount of 40 Se’ah, being 
that when a person enters the Mikvah the water will rise and some of the required 40 
Se’ah will leave the Bor. Therefore, one must make the Bor bigger than what’s necessary 
to contain 40 Se’ah so that there’s enough space for a person to Tovel in it with 40 Se’ah 
remaining inside.

There is another concern about water running over the top of the Mikvah when someone 
enters, even if the amount of 40 Se’ah does remain inside, as according to some Poskim 
that would be a Psul of Zochlin (running water), as will be discussed in Se’if 50. 

While the shape and dimensions of the Bor is not specific, if the Bor is too wide it can 
pose a problem. Even though the water does not have to be in the shape of an Amah 
by an Amah by three Amos, it does Lekatchila need to be high enough for a person to 
Tovel comfortably without having to lie down in the water, as will be discussed in Se’if 
66. Therefore the width of the Bor and the amount of water inside should be such that 
the water is not too shallow. (If the water is too shallow to Tovel in, there are ways to raise 
the water level, as will be discussed in Se’if 15 and 66).
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POINTS TO DISCUSS:

The advantages of Maayan over a 
Mikvah 

How much water is really necessary 
to completely cover the average 
person? (Taz S”K 6)

The reasoning behind the 
amount of 40 Se’ah

Is there a minimum to the height 
of the 40 Se’ah?

If the water rises when 
someone enters but then 
returns to the Mikvah
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Se’if 2

In which state should water be to allow for Tevilah?

Water that is collected and standing still, 
either in a pit or by means of something 
blocking its flow, is called Ashboren, 
(there are different opinions if that term 
is referring to the state of the water, or 
the hole in which it’s gathered). Flowing 
or running water is called Zochlin, (which 
literally means creeping). 

Rainwater, as well as melted snow, often 
referred to as Notfin (literally, dripping), is 
only kosher when ‘collected and still’, and 

is Possul when flowing. Spring water; a 
Maayan, is valid for Tevilah whether it is 
still or flowing. (This is certainly true when 
the Maayan is flowing in its natural path 
and in its original form, and was not yet 
gathered together. There is a Machlokes 
about Maayan that was stopped, if it 
can once again start running and still 
be Kosher, as well as when its path was 
diverted). 

According to most Poskim, rainwater that is running is Possul Min HaTorah, this 
position is codified by the Rama. 

If rainwater is flowing down a mountain into a pit, now that it’s ‘collected and still’ it’s 
Kosher. Any water that is Possul because of Zochlin, becomes Kosher immediately when 
it stops flowing. It may be stopped by human intervention and need not happen naturally 
(more details on this can be found in Se’if 50). 

What’s the Halacha when rainwater and spring water mix?

When a Maayan mixes with rainwater, 
we now have a combination of water 
that can be used in the state of Zochlin 
and water that cannot. If the majority 
is Maayan water, then the water can be 
used while flowing. If the majority is 
rainwater, it cannot. If it’s half and half, 
there are different opinions mentioned 
in Beis Yosef. The Shach seems to accept 

the stricter opinion on this, because of 
contradicting implications in the words 
of the Raavad, as well as the fact that it’s 
difficult to determine that it’s exactly half, 
and being that it’s a Di’oraisa, one should 
be stringent. 
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According to the Mechaber, Rama and most opinions; any mixture of such waters has the 
same Halacha. However, the Taz holds that this ruling is only relevant to rivers. According 
to the Taz a typical spring that mixes with any amount of rainwater will automatically 
give over the status of Maayan to the rainwater (similar to what Mikvah water does for 
She’uvin, as we will later learn).

In case of a mixture, is the water’s status determined by the source 
of its majority? 

This is a very big topic of discussion in the Beis Yosef, who quotes many opinions 
of the Rishonim on this matter. The opinions vary from one extreme to another, with 
some ruling that even when the majority is from a Maayan (and according to some even 
when entirely Maayan water), it is only Metaher while flowing in the original place of the 
Maayan. Others go to the other extreme and say that even when the majority is rainwater 
and therefore invalid while flowing, that’s only in regard to the added places that started 
flowing since the rainwater entered, whereas the original parts of the river are still Metaher 
in the flowing state as well. There are yet others who do not differentiate between the 
different parts of the river, and simply go by the majority, as mentioned above.

The Mechaber does not differentiate between different areas of a river, and seems to 
always determine the status of a body of water by its majority, whereas the Rama clearly 
says that when necessary and one is following the lenient opinion, one can rely on that 
in all places within the river.

The Shach however, does make mention of the different parts of the river, and rules 
that even according to the lenient opinion, one may only immerse in the original section 
of the river, where it was flowing before the rain entered and not where it became wider 
due to the rainwater.

What’s the status of a river into which it rains?

The main discussion in this Se’if refers to rivers. A river is usually carrying water 
from a Maayan which becomes mixed with much rainwater and melted snow from the 
mountains. We thus have to be concerned that the majority of the water [whose source 
is not a Maayan] cannot be used in a flowing state.

Many opinions can be found in the Rishonim about rivers, with some relying on the 
Gemara that “the main growth of a river is always from its source in the spring. Regardless 
of how much rain enters from above, there’s always double that amount coming up from 
the source”. Some of these opinions actually rely on this and permit immersion in a river 
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all year round (though, as mentioned above, not everyone agrees that all areas of the river 
are kosher). Others are stringent because the onlookers who don’t know that “the main 
growth is always from the source” may mistakenly assume that rainwater is Kosher while 
Zochlin. Still others don’t rely at all on the idea that “the main growth is always from the 
source” (since this is Divrei Agadah, not to be relied upon LeHalacha). 

Lemaase, one should not immerse in a river unless it’s at a season when it’s certain that 
most of the water is NOT from the rain or snow. However, the Rama clearly says that the 
common practice in places where there was no Mikvah was to rely on the opinions that 
do allow Tevilah in a river all year round, accepting the principle that “the main growth 
is always from the source”. The Rama says that those who have the custom to be lenient 
have what to rely on and one should not protest their behavior.

The Rama clearly adds a condition to this, which is to verify that it’s a river with an 
underground source of water. If when the season of rain stops the river dries (or stops) 
completely, that is a sign that the entire river is ONLY rainwater and then we can obviously 
not assume that most of the water is “from the source”. It would thus have the general 
status of Notfin, and is invalid.
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POINTS TO DISCUSS:

Discussion if this a Machlokes Beis 
Shamai and Beis Hillel, (Mikva’os 5:6)

What are the conditions for 
something to be considered Zochlin 
or Ashboren? 

In regard to which 
Halachos is Zochlin Kosher? 
(Se’if 20 (Shach), 60)

Why is rainwater not valid 
while flowing, and why is a 
Maayan valid while standing?

The status of a Maayan that stands 
still until rainwater enters, as well as 
a well that doesn’t flow

Can She’uvin that is Zochlin 
become Kosher water, valid for 
use when it will become Ashboren 
(Michlal Yofi p. 218)

A Mikvah with connection to a 
Maayan or river (Se’if 52)
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Se’if 3

What is the status of She’uvin water?

The Tosefta mentions that we learn the laws and conditions of Mikvah from those of 
Maayan, and just as a Maayan is made “Biydei Shamayim”, without human intervention, 
so too must a Mikvah be made “Biydei Shamayim”, without human intervention. A 
Mikvah is however not a natural spring, and is almost by definition “made”, and thus we 
learn that the intention is to limit the amount of human intervention in the making of 
a Mikvah. The Pesul of using water that was ‘drawn’ is called She’uvin, and is one of the 
most common Pesulimof Mikvah water. 

While there are many conditions and details involved in making She’uvin water fit for 
use once again, all which will be elaborated on in detail in later Se’ifim, the main idea 
however is that water that was drawn in a vessel becomes disqualified for use.

If one would immerse in the water while it is still in the vessel it that would certainly 
be a Pesul D’oraisa, (as will also be explained later, Se’if 6-7). However, even once such 
water has been transferred to a Mikvah, it is considered invalidated once it was collected 
in a Keili, and remains She’uvin. 

Is the Pesul of She’uvin Biblical or Rabbinic?

With regard to the Pesul of She’uvin, the Beis Yosef mentions four main opinions on 
if this Pesul of She’uvin is Min HaTorah, or a Derabanan. 

 ■ Some Rishonim hold that water that is She’uvin violates the Torah’s condition of “Biydei 
Shamayim”, and is therefore Posul Min HaTorah. 

 ■ Other Rishonim hold that the whole idea of She’uvin is a Chumra Derabanan, a 
rabbinical decree, as a Gzeira so that one does not immerse in a vessel, which as 
mentioned before would be Posul Min HaTorah. 

 ■ There are Rishonim that hold that She’uvin is Posul Min HaTorah when it’s brought 
or poured by hand, but only Derabanan when it passes through a Keili.
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 ■ Other Rishonim hold that the Pesul of She’uvin is Min HaTorah only if the vessel in 
which it was drawn is Mekabel Tumah [capable of contracting impurity], but in other 
vessels it would only be Posul Miderabanan. 

The Rama clearly writes that if all of the water in the Mikvah is She’uvin then it is Posul 
Min HaTorah, but if less than half of the required amount of water is She’uvin, it is only 
Posul Miderabanan. The Mechaber however does not clarify his opinion on this, other 
than stating that She’uvin is Posul.

The Shach later on (see S.K. 17 and other places) derives from the Mechaber (here and 
Se’if 53) that in his opinion, even if the Mikvah is entirely of She’uvin water it is still only 
Posul Miderabanan. It seems that the Taz disagrees (see S.K. 84 and others), and holds that 
the Mechaber would also agree that an entire Mikvah of She’uvin is Posul Min HaTorah. 

What amount of She’uvin water disqualifies a Mikvah?

An entire Mikvah of She’uvin is certainly Posul as we learned, and so is a Mikvah of 
which a minority is She’uvin (although only Miderabanan). There is however a minimum 
amount of She’uvin that disqualifies a Mikvah, and that is 3 Lugin (and its conditions 
will be elaborated on later in Se’if 15).

The most basic condition to this Pesul is that the She’uvin water entered the Mikvah 
before it contained the required 40 Se’ah. Once a Mikvah has the necessary amount of 
water, She’uvin can generally no longer disqualify it. 

What should one do when in doubt if a Mikvah has She’uvin in it?

The main practical difference between if She’uvin is Posul Min HaTorah or Miderabanan 
is in a case of doubt, as the general rule is that Sfeika De’oraisa Lechumra, and Sfeika 
DiRabanan Lekula, which means that when a doubt concerns a biblical issue we are 
stringent when unsure, whereas a doubt regarding a rabbinical issue we are lenient.

There are different rules and conditions to determine if there is a doubt or one can 
rely that a Mikvah is Kosher, (as we will learn in the coming Se’if and toward the end of 
the Siman in detail), but the main rule is that when there’s a doubt if the Mikvah is Posul 
Min HaTorah, according to the Rama (and possibly the Mechaber too) in a case of doubt 
whether the entire Mikvah was filled with She’uvin, one would need to be stringent. If 
the doubt is only over a minority of the water, one can be lenient and assume that it was 
filled with Kosher water. 
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POINTS TO DISCUSS:

When the She’uvin water enters the 
Mikvah before any Kosher water.

For whom is She’uvin 
not Posul at all?

According to the opinions that 
the required Shiur of 40 Se’ah is 
not Min HaTorah, (and a Revi’is 
might qualify), would that make 
a doubt on the majority no 
longer a Sfeika De’oraisa?


